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Mr.Nyland: Who would like to drink to Gerogie's birtiday? Et 
was on the 4th of July and were still within limits. So, Georrie, 


to your health-to the continuation of your health, Veorrie. 


Georgie: Thank you Sir. 

Mr. Nyland: And may vou get as well again as you were before. 

Xou see, I think it is wonderfubh that we can have this week after 
week-eall throughout the year-cold sometimes- a little warm, as it is to- 
night. At the same time, I feel very much as a group when we are here, 
and thet is why I want to thahk Georgie and Lotus, both arain and 
agein. I've done it other years, of course, I all the time think 

of it how lovely it is to be able. Of course, it's different from the 
barn and we can meet any place, but you see this is already like a 
reghiar affair, almost monotonous; ang every time I feel that vou 

have to come here, with an idea that (is as if new, again and arain. 


Car 
What we{talk about also should be new, shold ve CaS) new 


ingestion of something that you bau forgotten- « little reminder. 
Ok a =) 


Every once in a while » åS pr Emko); I de listen to some of the older 


tapes to see what I've said at the time; or how certain subjects 


were handled, or discussed or questions that have been asked and------- 
I happened to come agross a birthday meeting we had in '71 when I 
talked about- a little bit about maself-but I also talked about the 
barn -s a “hole and the activities and the necessity to remember 

thet activity is just a small part. The attitude that one 


should have in order to make the activity useful to yourself- for 
your living sovetimes if you can make it to build up something in the 


outside world sbut that constantly, you should be réminded. I say, 


"constantly", as often as vou can, one cannot “ork 


all the time. You know that. Even if (wekk®}try and set out with the 
bert of intentions, and you say "Now, Now-from now on- I don't 
want to be disturbed any more because I want to concentrate cr ry 
inner life. I would like my inner life to have a say about 
myself. I would like it to develop because I know it is not 
developed and I want to give it a chance. I want to give it truth- 
I sayy by means of "I", I mappe, I will be reminded, . 
Sometimes, I think youbee, that we walk from rwidk to Amity-W&rwict, 
igo 

you see ,and Amity- It's interesting-Under the shadow of ME. Eve and uf, 
Adam. And whet do we do? We just walk. We just continue. Nòt in 
a car. We just continue to walk. We have anaim: Amit}: We 

come from a section of Figh We want to relax that a little. ie 
went to sey that aim of Amitd-friendship among us~ understanding 

among us- as a gppup, see eine as a group, remembering our- 
sélves in the presence of others. trying to create conditione for 
all of us; beneficial for oneself as well as for others ses ta 
care~ to hove each other if one can; And we wlgik- and we have that in 
mind- and for e little while, a couple of steps. 

Youtre all there- Amith in your heart-and Se ee on yourself- ane 


5 
you have an "I" and that "I" ts interested, {concerned about you. Tk 
yov 


wants to tell you sometimes thet working. It wants to 


) di spappeargand on the 


road to me ae you see a house- you are interested because you 
i A 


remind you, if it is there. Sometimes f 
wonder what nd of people are living there- , car passes bv. 
You have to get out of the wav. For that moment, of course, for tin! 


little while even, for a little period perhaps, you're ouite définitel 
ubconcious. You are asleep. You don't remember "I". You con 't 


x 
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remember your aim- You don't remember Anity. 
At the same time, you keep on walking, becuse you have an aim that. 
you have set out for yourself. You wish to get there) you want 
to get away from the tumultous existence maybe in Warwick, even let's 
sağ, at the Barn sometimes, that you want to walk to Amit. And the 
flowers on the road, they distract vou;and of course, t hey're lovelv; 
and the beautiful dav that is, you se. living for one day, tlosinr 
up at night, and you see them early in the morning, opening up. 
And Ph ix happens with vou. You open up. You ramember your aim. You 
sav, "6h yes, I was going to work on myself. Where is my sélf? 
Always busy, busy-tatkénes taking my steps and wo fing, petting out of 
the way of this and that. Not to fall into a puddle-I'm concerned 
also with my eee 3 life. I have an inndr life. I know it. 
Whenever I think, I feel it is there. Whenever I try to imarine 
Amity, ikay, "Yes, I'm going there. I'm on the road. I want an 
"I" to tell me when it is not rifht, When I am too much disturbed, 
When-£t-ie-net-Pieht;-when I am too much interested in other things 
» And not one be from the outside. Of course, they will attract my 
attention Semm=me# partly govermed by the- because the road turns, 
I turn, becyfse I'm walking on the road and where the voad goes, I sav 
"I'm walking but where am I, or where is "I"? Where is my inner life 
thal I wish to develop? Where is the condition of ey es I like to 
emuftate to think abgus, to see if I could imapi e on this ee might. 
mean- when I get there and i-knew-my of course I] say—het because v0! 
might say,"I've never been there.” I know my Warwick. I know my 
dif’iculties. I know my fiphts ,I know how f have to be strong, how 
sometimes I have to combat the different influences which aoe Kyiens 


already, d@leterious. 
But then, to get away a little bit from that atmosphere and stil] 


page h M2272 


have my own though s in my mind end they ars gontradictory every 


once in 2 while with Amity beceuse 1 happn to think of so and so and 


I don't like him or I've poveseten something- Oh, I should ere Giants 


or I m ade a promisc- I dban&t keep as yet or perhaps 18m getting 


already » little t@red. I want to sit down. I don't want to walk, 


do I? Do I wnt toret to es When will I get there? At what time? 


How long-? How long is my life? Wil rb there bv ve end of my 


life? Ia rere an assurance./fiven to me so that I Knowl will ret 
av 


there in time? How do I know y won't die? How co I know that I wi 


when I resch Amity. hat's it/ 


I try to think of Amity, what it might mean, I try to ae my 
l fA 


ae e 
E 


"I" telling me, at times to see if this "I" fhatever I now inderstand 


of it, as a consdious effort or a cons ciovs entity, as ən ol jective 
Ww 


faculty, or as nometiing as an entitv which is benevolent to me- 


loving me, crring for mee N OY thet reason, isVeSlking wit' me; if J 


ealy 
A 


can, if I eau that atany one time I wonld call- I would make an OP Tet 


if I can, S renenber/ 1 cen vakephone "I" and say "Are yon there?" 


S 
And then, 1 Says es, are you there’? And then I want to understanri 


that more. What is involved in my walking on the road, Knowinr Ifm 


every once in aw 


on the roed, definitely. there are signposts point ing towards Amit: 


EUNN That's where I want to go. That's where my friends are. Tou 
4 < ĝi ARON 


see, many ‘ines I think that I ought to# work and I cannot work ami 


I must leave it alone. I must wait because my unconscious existences 


very demanding. It requires constant attention and mv badbdd takes 


Kare of my body and my body had wishes-my feeling, my pind-all of 

3 l 

A3 is adjusted to an unconscious living and I cannot just intrëince 
e 


something that is quite défferent and is of a different Level then 
only when I say the thought of “mith „I stand stil} and I cae ie 
what. conadht be if I get there ? I philosophize, end—-t-aavs 


i 


« 
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I ppecutate end all of a sudden łŁ discover I'm not walking.. Yes, 
but I have to welk because that's where I wish to go. BF philosophy!. 
Walk! Keep oh walking-one, two, three,! I wakk. There is an "I". 
I lèse it again. I say again, "I cannot work all the time. I wish to 
God I could work, I wished yat fe could deh me how to Work. I 
ptay maybe while I walk. 

exists 


LIve 
ma -E-heve heard about sensing- Good, I sense. I know my body (feels). 


I know it is there. I sense. I have something-but it's not enotsh, 
because what is necessary? Ah, there are too many thoughts- too 
many feelings. Still I keep on walking and hike Tha upline mavbe, 
I dream, I relax, I wl@k in a certain way, my mind is not filled, 
feeling is auite easy, just a little noticing of how lovely thetrees 
are, the deaves) and the birds, I hear it and I say, "How beautiful 
the day and anda- the ers and I'm on my way to Amitv. I say 
I will get there in tie and then I gef a tiftłẹęẹ afraid, will I get 
there? Where will J be? How will I get anvwhere wien I now walk and 
will I ever reach what I want to reach before I die? “nd such a 
thought of course, is a little idiotic. Because b wish to be 
awake. I want to be aware of my life. I want to see what I can 
do about the form in which this life happens to be; and for that 

. I s2y, "I don't really need it. I t has -- it's very useful as 


long.r.s it walks." 


Then I cen be aware of my life and then I philosophize and again 
I fall asleep end I daydream but mgb maybe I can stumble a little 
further. wL take off the time. I say 1 am sitting down 

on this stone and I'm going to settle this cuestion once and for 


all because I don't want to be bothered all the time thot I don"! 
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do it 


understand what I'm supposed S I first want to know what (is that 
Wa 


an 
I am logically, because I Werk--—-beeause I Work with myself and 
; labor story 
my thought, "This is me. My Avatar." I use it for experimentation 
sometimes. JI use it for sharpening my tools. I say, "When I walk, 


I am healthy. I receive energy. That energy in my laboratory. ? 


How can it become necessary for me to understand? How will I ever 
understand that that what I now have as that form of energy, that 
it Po be c averted "fo a certain kind of energy of a certain 
quelity chee is necessary for the Pi asig of that what I wish to 
build even while I'm walking to amity (that when I get there, I 


hope thet I would have a kadanin body. <- 


ouf- 


G leave my soulf (ang) for a little while, I know it is so difficult 

and I have to have something -- I call it always a scaffold -- on 
awe which suave to stand in order to start from there to see whet is 
S a the necessity for the building of my soul. Atm talking, about Work 
in £ group. I'm talking about not forgetting that Work is essential | 
APT chat for that reason, we sre here; that it should not be 
overwhelmed by your activities; that you should not be overwhelmed 
-by your erdinery thoughts of sear ordinary life; not too much,tht 
you should understand the bondage which is necessary for Work on 
oneself as a group, caring for each other, (establishing among. 
euredlved Hci ce to be reminded by us, by ourselves, 
by others, by the building th Barn, by the surrounding. And so 
I think, on my way to Amity, I pass by the Barn and i cee tie parn 
a ere 1S not right yet. There is still too much of a mixture. There is 

still some activity there. I don't want te Barn to be like thnt. 

I want the Barn to be quiet. The necessity of certain correspond- 


Qo 
ence hes to take place, the requirements of certain thoughts (of) wh if 
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one should do. Contemplation -- even a little bit of sitting 
down quietly and seeing how it is possible to come to myself withont 


being disturbed by any kind of an activity around me. 


I want fio come to the a for a certain purpose. Ordinary affairs 
I can negotiate “Simm h) dy telephone. I can come to the office, 
leave my message and disappear. And so, I said many times, there 
wes the printing plant. It's gone swmewhere lse, better. We're 
a little handicapped -- I explained it the other day -- by the 
so-called Chardavogne Village, but that is a matter of, let's call 
it patience, of adjusting ourselves to certain conditions which 
the town board and the planning board put up and we will settle it 
so that wolwilt continue to build what we wish to build there, and 
perticularly, let's say, the weaving because it takes and occupies 
a great deal of the section upstairs. I don't really want it there. 
It doesn't belong there. At the same time, we cannot move it as 

I would say, 
yet because that what is the village, it is not as yet/our ground. 
We own it but we cannot do everything with it that we wish. With 
other words, it is not as yet sufficiently commercialized, and 
still that we need for some activities to be able that what we 


make that we don't have to keep it ina museum, but that we cas could 


sell it simply to get some money as a return so that we could 


continue to invest. it. L 
How bng: 
+ we 
So we wait -- at the same me fhen I say, "Can't jee find 


another place for weaving? Can't we find another place for jewelry? 
Those are the two things that are a little in the way because we 
have the beginnings of that library which we will make into a 


beautiful room. We have of course translations, different works, 
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/; the 


transcriptions, things phat oe to be attended to, publications 
sometimes, correspondence, There has to be that kind of a nerve 
center to keep the activities going which have to do with our 
place here in relation to other groups because you see it is not 
essential for the activities at all. That we do in Amity where 
we can be if we wish, +e be at peace. That is the kind of(quiet 
villare I believerVYe 5S kawtd he ve- 

And so we try to move the things out and then a thought occurred . 


CW we FOOD 
to me after discussi abo yarn =~- it the ae j 
a scussions ut the barn we call it AERE 


} 
Barn -- and I went there and I saw it. You've seen it before, 
some of you, I'm sure. It's a very good kind of a thing, to have 
and to use it even temporarily for certain activities until we 
can place them in {proper surroundings. And so I would like to 
get hold op mas barn and rent it and e then -- we con divide it 
and ee for a variety of different activities which are 
partly there already, partly moving them in in the proper place 
wherever, We will talk about it, aa it up because it is very 


dirty, utilize everything that we can. 


You see, we are thinking all the time and trying to make the Parn 
a center for us and also to combine if we can activities together 
so that we can remind each other. That is an aim. We talked some 
time ago about the greenhouse. That is another aim. That is not 
primarily commercial, That is for plants. It is for flowers, {Por 
fragrance, It is for stimulation of colors. It is a means to sit 
and contemplate if you wish and come Šo E a EN for dif- 
ferent people to work and make something grow, a Lo ppen the 


greenhouse up for group activit f, for that what is needed in order 


to establish that kind of fellowship, let's call it wishing to 
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work together, wishing to understand each other why we do this, to be 
reminded all the time about Work without having to Work all the time 
and at the same time having the chance to be stimulated. 

That is why we do these kind of things. We will listen to the 
sound as produced by these kinds of activities when we work together 
and the different people are members of the group. 

And so I come to another question. We've talked about the school, 
because we have children. We want to take care of them. Of course 
we have the nursery. It became a little bit of a hodge=podge at the 
time, and I simply decided that we should stop what I called little 
children at a certain age. It left of course those children. Unfor- 

? 

tunately or fortunately, they boas up, and they had to be cared for; and tke 
then they ceme to school age and then education. And then we consider what 
can we, aS a group, do? Public School? Believing in the educational 
system as it is now aS comparing it to a possibility of extending in- 
fluence of father and mother instead of relying on the school, and 
teachers; because, after all, we have children to become part of one's 
family, to remain as much member of the family because father and 
mother are there - fundamentally interested in their growth and not 
swishing them to go to a school and temporarily lose contaet, and perhaps 
at school, not always being exposed to the kind of inflaences which are 
useful for each child, And if, therefore, we could organize a kind 
of arrangement - I don't even want to call it a school - I want to call 
it a gathering in which the fathers and mothers teach because they are 
concerned and there are enough among us who can teach very simple things. 

And then wne says, Yes, but the law. So we investigate the law. 
What is necessary for us as 4 so-called a school, to be able to edu- 
cate our own children in the way we would like, and protecting them in 


many ways and keeping the bondage which there exists between the children 


and the family when they are young, 


that they can retain that kind of 


+ 
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a bond with their family as long as possible until they have grown ap 
enough and have profited enough by the knowledge which exists eam and 
can be given to them in order to educate them. 

So, what is the law? We have several people here with degrees, 
There is a certain necessity of giving so many hours a day under a com- 
petent teacher who has a degree or some kind of a certificate. I'm not 
quite sure as yet what we can do and what Albany will allow us or even 
what ge school district here in Warwick will, but I think it is worth- 
wiiesancestipate and I do believe that if we conform to just ordinary 
principles of teaching children how to read and to write, that we al- 
ready have crossed a great deal of the difficulty. And so the next thing 
we'll assume, that we now can establish a framework which is legally 
correct because I don't want to violate any law, and within that frame- 
work, we now try to operate. How will we operate? 

I say, the emphasis of that kind of education has to remain on 
the parents and so anyone of the children wishing to participate in 
this kind of an edifice - and we have arrangements with a little church 
in Amity - where we can do it, where it of course is required to make 
some changes and adapt itself to that, and see that we are, you might 
"say, in relation to the congregation or to the trustees of the little 
church, that we are in conformity with their wishes. But that, of 
course, we can do quite easily. The main thing is the teaching. I 
would like the fathers and mothers to understand that they have a respon- 
sibility. That is something that belongs to them - the whole educa- 
cibaad syete and if we Teea could teach our children in such a 
way that they still remember their father and mother being interested 


instead of just helping them a little bit with their schoolwork, and 


for the rest, leaving it to a teacher, who of course, can be quite com- 


petent; but it is an entirely different thing when one has one's own 


child to teach or can imagine what it is to teach other children when 
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you have your own child, and when you have those problems which are 

of course staring you in your face, and so the parents will have to get 
together. And they hav e to talk`and straighten things out, and we have 
to establish a certain curriculum - and we have to establish responsi- 
bilities and we have to see who is wishing to do it, and who isn't. 

And we have to see who can then send their children to that little bit 
of a school because, if they cannot do it, if for some reason or other 
they don't want to do it, their children will not come to that school. 
They simply have to go to the public school, wherever; but if they wish 
to profit by this possibility, which I think is a logical one, to set it 
up, to see if it can function, even on an experimental basis, the same 
Way aS we tried with the nursery, and after many difficulties, finally, 
things got straightened out. 

I would almost say, we are still growing up and we are still learn- 
ing; and even if we, as father and mother, have not really thought about 
the necessity of teaching our own children, it may be a new idea and it 
may be also contagious when people start to realize that the responsibil- 
ity should extend this far, not just having a child, and not just taking 
care of it when it is young; but when it starts to grow up, and starts to 
reach the age of distinction, and starts to ask real questions, and 
really wish for some knowledge which can be given, in a certain way, a 
variety of different subjects which we can teach, because together, all 
together, if we are willing, we can teach a great deal because we are, 
aS a group, quite compehent. We can teach them also handicraft. We 
can also take long walks with them and study nature. We can even go 
swimming with them. We can even take care of them and let them listen 
to some music or we can talk about art and gradually make them learn how 
to draw or whateve rthe little creatures, the tots, and those who grow 


up, gradually can become, under the influence of our love for them,our 


love as father and mother. 


j 12 M 2272 

No school teacher can be a substitute. I'm not saying that they 
cannot love children but I do not wish a system. I want a flexible re- 
lationship - so flexible that, within the framework, which is allotted 
to us by law, that we can come to conclusions perhaps after many hours 
of talk and disagreement, but you see which are the principles which 
are important. 

I say, it will help our group to become closer and closer together 
for one aim: how can we tach our children to prepare them for the pos- 
sibility of a life that necessary to be understood in the light of a life 
onEarth and perhaps then it can be made gradually clear that that what 
is life is eternity also for little children so that when they start to 
grow up and they have material to work with, that they are in contact 
with something, not by the usage of words, and not having too many ex- 
planations of a theotetical kind, but they then , because there are 

in? 
teachers who understand as father and mother, a he teaching rela- 
tionahip, that what is necessary as a performance to illustrate it by 
’ menas of being an example: in the first place of learning; in the 
second place, as a man, or as we say also, a woman - meaning by man, 
that what is any personality, or sometimes hoping that that what we are 
and supposed to be could resemfble a little bit of an individuality, 
a little bit of consciousness and conscience mixed with our unconscious 
state as so called teacher, and giving with affection, with love, with 
understanding, with a wish for kxasx thesef little children to grow up 
and to learn to understand life as life is in reaiity. And to help them 
to understand work in the sense, not necessarily Work on themselves, but 
that they have respect for Work as we try and then can see what perhaps, 
sunetines children are very open ¢ that they can understand what is 
this group up to. 


The school will help, a school of that kind, but how? First we 


have to agree or rather first we have to have the permission, then we'd] 
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have to get together. We will talk, each person who is interested, 
primarily those with children who of course could become then interested. 
And then, where? In what way? What do we have to furnish in a little 
building? What is the time we should teach? What kind of children? 
What kind of classes ? If there are too many? Differentiating? Can 
we do it with time, with volunteers? Can we do it by giving a little 
money in order to sustain those who need it? Maybe fathers and mothers 
can contribute it? Or they can contribute to the general maintenance of 
such a little bit of a place, although it can be beautiful and lovely 
and painted right, in good célors and in taste. And whatever is needed 
for that should come out of the totality of our, let's call it, financial 
ability. 

For me, it is a group question and whatever money has to come, it 
will come out of the fund, and to what extent parents can help to the 
extent that they are able, of course they will help because it is a 
necessity for them also to see that we do the things right. I only want 
to mention that. It's one of the aims. It's one only of the different 
things we are trying to do, constantly, trying to tell each other and 
constantly trying to hold up in front of you the idea, the sign on 
which is wei eten 'Amity' - friendship, understanding, living together, 
at a certain level, as friends, as a willingness to give. Sometimes 
friendship is defined as a willingness to give your life to save a 
friend. 

Of course, that's idealism. We won't reach it. We have our feet 
on the ground. We're just ordinary human beings, but we have a little 
bit of an idea of what is meant by Work on oneself, the ability to make 
something that is useful, and $0 build something that can become a place 
where life can continue to exist after death - a willingness to dtudy 


architectural necessities for the building necessary for a soul, a 


description of what a soul might be, perhaps in imagination a little 
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bit or sometimes profiting by a description of the surroundings in 
which souls apparently seem to travel. And all of that will give us a 
certain indication and I hope a wish to Work more, All descriptions 
of any kind of a spiritual world existing now, or existing as omni- 
presence, everywhere and always in one moment of existence, or whatever 
theoretical questions we want to introduce, that all of that simply 
means that if that can exist and is in existence and we can find out 
what it looks like, maybe we will be able to prepare for living there 
or to build a soul in accordance with such requirements, provided you 


know enough of khanxxx (CONTINUED ON PARE 15) 
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how to build because simply wishing for that kind of a condition 

or a description of that what exists as a spiritual world even if 

it is beautiful, even if there are discussions about infinity and 
what is really meant by it, does not mean that my feet will know 
it. My head will and my heart sometimes will give the benefit of 
the doubt and hope that it will by intuition understand also cer- 
tain things. But you see, I walk with my feet from Warwick to Amity. 
I use them for a very definite purpose. I don't walk on my head 


and I don't float through the sky by means of emotional energy. 


I've called it many times "pragmatism', the reality of that what 
I now call the reality of my body, of the existence of that what 
is a means or a conveyance of my life through this world, The reason 
trying to understand why this body happens to be the Agia i t is 
with the conditions I find on this earth and not always understand- 
ing why I have to say that I'm asleep simply because the conditions 
of the atmosphere does that or thet what is the place of the earth 
in relation to the cosmie ray, or whatever the reasons may be 

» thet we happen to be here as forms of life, and not to be compared 


with other forms of life where the conditions of this kind of bond- 


-per aps 
age j doesn't exist. 


-All that is beautiful as theory and I love to read it and hear 
about it but I always come back to my feet because I have to stand 
on them and I have to know what is meant by what I call 'past', 

f vat I callła moment of the present', and what I still call 'that 
whet is going to come.' Because when I walk, I am not there as 
yet even if I wish very much Amity to exist already before I ret 


there, 
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That is why we call it 'Work.' There is Work to be done. There 
is Work for ourselves in an understanding first of the material we 
work with and the tools we use, (the necessity of sharpening them. 
By sharpening of course I mean that that what is available for me 
as my T which can be observed pa of which this 'I' can become 
aware, Yoon this 'I' in awareness can extend the ability to really 
wake up to the totality of myself, phet what is within my body, 
Spon making the body transparent, simply because it wishes -- this 
'I' wishes to see, to observe that what is life within, and then 
again and again the next step that this 'I? sufficiently bene- 
volent towards me wishes to come -- by God, I say, loves me if I 
understand the relationship of the Child of God, then I wish : 

ew 


ae ieee wish this father to take on the form of authority 

of bern 

ee ee to tell me whether I also wish this kind of a eas 
develo 

which is my conse squsnese which gradually starts to E and 


then asserts its right} of guiding me and simply telling (that 

this what is me, as an ordinary little bit of a slug, still has to 

grow up to become first a plant and then an animal and then a human 

being end then a balanced hyman being and then a full-grown human 
Oren. avhie h 

being with all th attributes/belongime to a total man, con- 

scious, conscientious, and ability to be able to do and understandings 

then what is meant by harmony and, you might say, contentment. 

'Content' -- in Dutch it is 'To be at peace.’ Reden - reda@n means 


peace,-.to be at home, as it were. That is contentment. 


All right , now ... 


And so I mentioned Amity because that is the place for that kind of 


contentment, when I can feel at home with my friends, when I know 


what they want to do, what they have es their aim, what they wish tea 
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do. We get together on Wednesdays. We talk about that. We ex- 
change ideas, We have little meetings like this sometimes in New 
York, I'm there. Sometimes others are there, We talk abott Work. 
Work many times can be on our lips. I see this Barn as something 
thet will remind you, where you can read, where you can really sit, 


meditate if necessary even after lunch. 


You still will have to have more quiet lunches. You still have to 
see what it is that you wish to bring to a lunch, what it is that 
you wish to bring to the person fer) sits next to you so that there 
is, I say, words of consciousness and conscience on your lips, 
words which are like quotations from ALL AND EVERYTHING but words 
mostly which come from your own experience so that that kind of 
knowledge guides you, that your 'I' is present [inl participating 
in anything that you try to do even participating in vour uncon- 
sciousness, your constantly unconscious state which will remain as 
long as your body is walking on this earth, but from the standpoint 
of 111 onepyonce in a while poking you in the ribs and saving, "Don't 
forget." Simply ask, "Where are you going?" And maybe you don't 
onama yte. Yow 
always know where, You may have forgotten,/qmdges} make a/mistake. 
Maybe you say, "I'm going to Amity." I don't think your 'I' 
would agree with it. 


25 
Amity, maybe tt~is a little bit of a way station, It's all rirht. 


You. can stop over there. But isn't your aim God? Isn't your aim 
courage, what we call heaven or certain parts of the spiritual 
world where you have more understanding and ability. Isn't it 
Gurdjieff who says in the fourth and the fifth obligation that you 
have to try to find out after you have settled your own affairs 


regerding vour three centers, that then, as it were, the task of 
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a universal kind really begins and indicating and implving dif- 
ferentlevels (and) existences of a spiritual kind, without determininr 
A put dicet that there is a possibility of growth from one place 
to another and in the understanding of what is required for a 
soul to be in helping to maintain the universe and to help allev- 
iate the burden of God, the Father Almighty, All Loving Endlessness, 
and that, then this state being described as Matai which 
kenka i 15 f 
Aba a level of being, a tlocale' as some of those 
little books calledsuch little sections of a spiritual world, Locale 
number three maybe or who knows, number seven, or who knows how 
many different levels of being exist theosohically -- maybe seven, 
maybe ten, maybe three, total? As we sometimes say, ordinary life, 
unconsciousness on earth with the possibility of becoming self- 
conscious, the second cosmic consciousness in which the totality 
of all life existing is encompassed and understood in its attempt 
to be as life and to free themselves, such creatures who have that 
wherever they are in the cosmos to understand their bondage if 
that exists until they then can come to (hat) universal understanding 
of universal world, a world of real rey maybe a Biernveny 
{Waybe the archangels bring you there. Maybe they are the guides 
who lead you through the cosmos, cosmic consciousness. Who Knows? 
Maybe three layers? Maybe three times three layers? 3o that we 
also understend a little bit of what is this Law of Three, totally 
nine, totally understanding the enneagram of what is meant by the 
totality of an enneagram indicating what the di: ferent divisions 
and the lines which are communicating. Always the question of 
the one, four, two, eight, five, seven as a Law of Seven existing 
being substituted afterwards by the Law of Three, and the Law of 


Three which goes through the cosmic consciousness to become one 
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in universal consciousness of helping His Endlessness in the 
understending of the endlessness of one's own life, alleviating 
that what is needed to be helped to return wherever necessary with 
whatever knowledge is required to help those who actually wish to 
Work end develop themselves and try for an understanding of their 
life because at the birth of a soul, there is also a cry like a 
child. It is in darkness. It is not understood at all by the 
father and mother. It is that what appears as an indication of 

the wish ultimately to become free. That is the cry one hears when 
one enters into the Kingdom of Heaven because even there one is 

not immediately placed at the feet of God Almighty. There are 
still many angels, many archangels, many all-quarterfd maintainers, 
at least four of them, many difficulties to overcome, the Impartial 
Mentation chapter, that what is needed for the growth at the time 


for Beelzebub, four or maybe a fifth, maybe totally seven. 


Who knows where Gurdjieff is? What can you think about? Do you 

wish to think about the possibility of his existence? Do you want 
Conceive it 

to gonsider} in your own mind and your feelings, in your heart, 

thet you wish thet he could see you, that he could, as it were, 

take the time off in his timelessness, to visit you? jo you ever 


dream about him? Do you ever visualize how it might be if he 


came to your little room? 


You see, sometimes we talk about God coming to the inner, inner 
chamber; God sitting on the other side of the table with the Book 
of Life, your life, open at the page of the moment and reading in 
His way only by rates of vibration, giving you indications, not 


necessarily always a result but of that hat is in existence as 


life exists by means of radiation, conveyed to one as radiant 
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sent you by God és emanating bycause He, as God, being omnipresent 


and omnipotent and omniscient, is living in emanation. 


Do you understand that aim? What is it for one that one wists That 
an 'I' can be with one, that you can , I say, telephone it any 

time that 'I' has a telephone number for ordinary people wishing 

to Work, It is a common one. You can lob it up caren: You 

can find it in some kind of a directory. But you see, a little 
period in which a telephone number seems to be too busy, or at times. 
you've lost the number and you come back again and again to the 

wish to communicate , to create 'I', to say, "Let it be there 

and let the creation be goody" @t the end of the seventh dave 

And somehow or other it maybe destroyed or recesredy or not al- 


ways be there until vou change. 


What is necessary for the permanence of 'I'? Devotion; that is, 
the determination that I wish this 5 as Gurdjieffian idea , to 
become part of my life. That is the wish of the group that all 
members beionbii to it could become devoted sufficiently because 
if they don't, I've said it several times, if they are too nerative, 
if they sre too, let's say, disenchanted, if they are disappointed, 
if they have other things to do which they wish to do, I hope they 
leave, I hope they leave very guickly, because we do not wish 
them. If they wish to stay, there is something that is necessary. 
I call it ‘devotion for Work', not acquisition of knowledge. I 
don't care about that. I don't care what the interests are, I'm 
interested in aliveness fese¥oxperience, in relation to objectivity. 
And so devotion for me is the word for It to stay. When I then 
creste it, I can count on it. And as a question of recognition of 


my devotion , this 'I' sends me a private telephone number so 
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that I can call any time because it's my tr No one can interfere. 
Whenever I now wish, I call on it end I say, "I need your help. I'i 
up pgeinst it. I'm too angry. I'm hysterical. I'm stupid. I'm 
foolish. E lose energy head over heels. I don't know what to do." 
I call and this is an honest sincere call. It is like an emergency. 
I wish my 'I' to come there. This 'I' comes when that what is the 
telephone number is made up of three different numbers coming from 
three centers, {ail togeer forming three, three, three, 'I' will 
answer the phone. 'I* will come. 'I' will participate. 'I' will 
guide. 'I' will be benevolent. 'I' will be kind. 'I' will tell you 
because rr will have that kind of patience and it will say to you, 
"Come to me. I am here to help you. I can tall you about all 

the different locales, localizations, the level of being. I can 
give you all kind of information. I can give you all kind of 
stimulus about what is in store for anyone who wants to gece 
ly)" And every once in a while, we cen go to school and study. And 
then don't ever forget that you are still walking between Warwick 
and Amity, but I wish to be with you because I know what it is, how 
to walk and to get tired, how to walk and to fall asleep, how to 
walk and to wish to sit on a stone and cry and rest a little. But 

I will, and it's strange to say and it sounds a little religiously, 


I will carry you.* 


So I hope we can Work, I honestly and sincerely hope it . I wished 
you would remember every once in a while, because now you remember, 
itts easy. But you have to remember tomorrow; you have to remember 
on Monday; you have to remember every day of the week really so that 
on the Sunday you can see and look back of you that what vou have 
gone through you can say, "Yes, my creations were worthwhile be- 
sanas, t gehig ta BAB BRENECES RAB TE 96 EHRLYGASR Alhash 1° 
Ai 


š 
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will be able to telephone whenever I wish. 


You know Gurdjieff is really very beautiful, such a lovely man, so 
honest, so wishing really to give without any arriere pensée'. Take 
care of your real self, Try to hold on to that when you find it. 
Try not to soil it. Try to keep it as a treasure, Bury it when 
necessary , when there are Gtetbe) earthquakes, but always know 
where to find it when you wish to dig it up for the fulfillment of 


the Law of Creatinon, 


To Gurdjieff. And so I wish you a good Sunday tomorrow. I hope 


you can Work. Goodnight everybody. 


Sunday 


MR. NYLAND: I'm always interested how it comes that there is at 
a certain time such a hush of silence and it apes down from way 
up to absolute silence for a little while. How is it? ie you 

affect each other that wa: or is there a kind of a Zilne! LE D that 
all of a dudden appears and you can't breathe? Or is it contamin- 


ation? But then of course I have to fill the empty space. 


I don't want to say too much today. I think last night, I said a 
greet deal. I meant every word that I said. The question of devo- 
doneer course very important for me and it should be irportant 
for the continuation of the group as a group as establishing a 
possibility of a level which is not so easily destroyed so that 
when we are now working towards that thet we keep in mind that 
whatever we do should already have in it a i ee at 


least more permanency than just a superficial getting together 


23 M 2272 


and when I die, that you just disperse. And for that reason it's 
interesting to see whet happens even now when certain things take 
no or 

plece which you do(agree with or you canot agree with, {you have your 
own opinion about it or that you feel that certain things do take 
place which you want to change and perhaps can't change or that vou 
think as far as the principles of Work are concerned that you are 
not in agreement with Gurdjieff, and in general, whenever you have 
complaints about yourself and that of course is your own conscience 
but also about others and keep on weighing and weighing to see what 
they ere doing and have done and you come to a conclusion that per- 


haps it ought to be different. 


Don't you think you oweft to your own responsibility to discuss 
or to mention it to see if anything can be done if you sre serious 
about it? Sometimes I just get statements, "Well, I'm kind of 
through with it and I'm going away." I don't think it is right. 
If I get through with it, I want to find out actually if that what 
I wished to get through with can still be changed if originally 

. there was an impact on me which said, "It is right. I think it is 
in the right direction." Then when it popa in a different direction, 
I want to find out what it is. Is that what I have misunderstood 
the cause or if it is that I have changed. And even at that I 

think before one makes a decision of that kind, there is a certain 
necessity of discussing it or to find out why a change is taking 
place, There's no difficulty about understanding that things are 
changing and thet definitely regarding this group, wee different. 
compared to five years ego. But et the same time if we underst>nd 

Pe iS 
A he principle gfor oneself, then we come to the question of 


devotion. And devotion does not mean that you have to be here 
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at the Barn. It means that you have to have in relation to your 

own inner life a devotion of wishing to build up your inner life in 
the best way you can and then Gurdjieff can help you if that appenls. 
And the Barn can help you sometimes when you are here and get on 

the right influence and sometimes it cannot help you, and your 
honesty will require that you say, "I cannot be devoted to that 

what I originally hoped for and it is a disappointment to me," 

Then I think it is right to discuss that (tam not as yet make up 


one's mind but at least remain flexible. 


4 


Some of you know that I left the foundation in New York for,def- 
inite reasons. But for six months before I left, I talked about it 
every week. {I Telt it was necessary to: .illustrate for them 

with whom I was working at the time to say that that what I thourht 
was this and that and disagreed and could not agree any further 
with what they did. That was my conscience because that was just 
about all it was. There was no particular reaction to it and I 
finally came to Gers coneledon that I have to leave because I don't 
believe this way that that what one talked about there was in the 


direction Gurdjieff indicated, 


So for that reason I hope that when you read ALL AND JVERYTHING, 
when you sit and contemplate and come to conclusions for yourself, 
thet you feel that it is possible to continue to Work and thet 
perhaps by an understending of the application of Work, you will 
get more knowledge and insight and definitely an understanding 
regarding your life, then I think the road is still straight and 
you still can continue on it. But if at a certain time, the 


difficulties become too much that you feel that it has no lonrer 
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any particular value for you and whet it may have had in the 
past that you cannot place it anymore, then I think you have to 


come to conclusions for yourself, 


This group can only continue to exist when there are enough devotees 
and that those who come new into this group, they'll find an at- 
mosphere of understanding between different people who then wish 

to cone tauey net Work on themselves and in the presence of each 


other. 


I would say logically I do not wish anything -- I do not wish any 
continuation a) Gurdjieff's idks than only"those who want to con- 
tinue with it are sincere about that. I have no desire to even, 
after I die to he blamed for what I have done or even to be re- 
spected . Neither have I any desire to be respected now, The em- 
phasis for us is on Work on oneself. That is the respect you have 
to give to yourself. All I do is to help you “A you. That 
is what we talk about all the time., Therefore ,don't mind anyone 
wishing to leave and go (in) different directions if their conscience 
dictates that. \ But when you're here, devote your time the best 

way you can in the direction of objectivity because that happens 

to be the idea underlying all Eng ideas of Gurdjieff. By that I 
mean that this subjective world has:to be leftiat a certain time of 
one's life at the end of the life of this earthly existence and 
eh ae is a question ©f whet are we going into because we will 
leave this body and since this body represents subjectivity to us, 
we will leave subjectivity. We will leave an earthly existence. 


QS 
We will continue in a form of life, in a form as that life (that's) 


still part of a totality of life existing then in a form which 


hes lighter density or which is emotionally tinted or has certain 
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qualities some of which we don't know about. 


So the sole reason for wanting to Work on oneself is ultimately 
how will you face your own death. Howwill you become responsible 
at the time when you leave this earth and perhaps when certain 
auestions are asked of you, "What have you done for yourself to 
aAvifhsw 
preserve that what was a treasure z} yourself?" That is really 
all there is to it. We use any opportunity to be reminded and to 
hope that we can gradually understand the meaning and the aim of 


ror life, In which direction you want to find it is entirely up 

| to you. But when you are here, we have a certain coloration which 
belongs to this snd it belongs to the Barn. And for that reason, 
I've said last night, I would like the Barn to be more truly a 
representation of the possibility of being here and to be reminded 


and not to be deviated when those are here by the different activi- 


ties which still take place at the Barn. 


How we solve such problems and how we do it gradually depends a 
great deal on our own understanding and willingness/to eliminate 
gradually more and more those people who really do not belong and 
they only can be eliminated not in any direct way but by their own 
replization that something else exists in the presence of which 

- they have a realization that they don't belong. Then let them fo 
because there is no reason to keep them here, If they wish to so, 
let them. Whatever it may mean, to what Spent it will affect 
the group es a whole, it's far better that we have ten people who 
are honest and’ want to Work on themselves and feel that in the 
direction as indicated by Gurdjieff, there's something worthwhile 


for them. It is better to have ten instead of hundred which are 


a little ha@lf-way. 


“RU ay er ree 


27 M 2272 


We talk about nucleii. Wwe talk about taking responsibilities by 
some of us. I talk many times about the possibility of giving over 
certain responsibilites I have to different people and I will. 

I've said it already several times over the last couple of years, 
But it takes quite some time to loosen oneself of a certain bondage 
with which one has started and you don't want to leave it until 
there is a chance that it can stand on its own feet. And at a 
certain time, it has to be done. At a cettain time, I will die 


and then it is a question:what do you really wish? 


It is a question then and it is a question now. What is it you 
a LORE os What do you want to devote yourself to? ‘hat is 
the basis for your Work, for your ee een for your 
wish to become a man, to solve the problems of yoursel¥ >, to be 
able to live a life on this earth with consciousness and conscience? 
I don't want to dwell too much upon that. I've said it so many 


Ad) 
times but aa does need RS ney Ace Ce neeeee because we are for- 


getful. ‘don't profit any more by what we have had. All the 


„time you want something news as if that what is new isn't the same 


thing. It may be put in a little different kind of metal like it 


looks as if it is new wine, /20 TS stina the old principle that 


applies. 


We are unconscious. We wish to become different in trying to 
understand life and not the form in which life has been poured 

at our conception or birth, We want freedom from the form. We 
want to find a language that we can understand and we can apply 
thet cen be used in our dai ap oka pee can change us by such 
apriipat ron so that g gradua 11y/ aiis potential within a man can stari 


ou 
Lo crow ‘and develop andovelve quite definitely evolve to another 
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level of being. We want to try to see if that level of being can be 
reached now and we want to find out what has to be done not in our mind 
and not in our feeling but with our being - being then devoted to the 
possibility of an understanding because of our openness to that kind of 
event which can take place within the life - the inner life of each man 
who sincerely wishes to become truthful about himself and can include 
in his attempt the life of other peeple. 

That is our problem. That is what I mean by devotion. That is 
what I hope for, as having a permanent quality that you can continue 
to exist even if all of us would leave the Barn and if, in the meantime, 
while we are here, there are others who might wish to continue, that it 
still could continue because Gurdjieff died; still the ideas remained 
alive and they can continue regardless: of his appearance on this Earth. 

I hope you can Work that way this afternoon. I hope that when 
you have ears, you can listen and make it go sufficiently down within 
you that there in your inner life, your essential essence, it will be 
digested and that then there is a wish for something you can call it RP 
you can call it objective values. You can call it a new reality, to help 
you, to bulas you: to tell you what is this in life now, as manifesta- 
"tions, and what is required to dissotve the bond which now binds you to 
the form in which you happen to live and which is one's present 
behavior either physically, emotionally or intellectually. 

I would almost say: Long live Gurdjieff. If you wish, drink to 
that. 


END TAPE 


Transcribed: Mollie Wolfe 


